According to Samia Mehrez (1991: 255), a complete decolonisation process must include both the colonised and colonising societies. 
Introduction
On 26 December 2003, the Israeli army shot, injuring two, unarmed demonstrators protesting against the construction of the wall Israel was building around the West Bank village of Masha. While similar incidents in which Palestinian inhabitants of the Occupied Palestinian Territories (OPT) are injured often go unnoticed in the media, this particular incident attracted media interest in Israel and internationally, since one of the injured demonstrators happened to be Gil Na'amati, a Jewish-Israeli activist.
1 All reports mentioned the involvement of a group named 'Anarchists Against The Wall' (AATW) in the demonstration, but did not expand much on its identity, ideology or patterns of activity.
Writing in response to this same incident, Meron Benvenisti (2004) , an Israeli essayist and historian, pointed to the uniqueness of this group. According to him, the demonstration was not aimed against the wall alone, but represents an ideological rebellion against the Israeli state and the sanctity of its laws:
This is the accepted version of an article published by Sage in Ethnicities Vol. 17 No. 4 pp. 574-597 . Published version available from: https://doi.org/10.1177/1468796816666593 Accepted version downloaded from SOAS Research Online: http://eprints.soas.ac.uk/24986/ There is no need to overestimate the importance of this group, which represents a marginal left-wing stream, with almost no influence. But one should also not underestimate the ideological and intellectual challenge that anarchists set before a society that attributes to the 'Jewish State' an absolute, sacred value, and worships 'laws' as though they embody, by their very legislation, supreme moral and social values. There is no democratic state in the world in which statism and submission to the law are the main principles of faith, as they are in Israel. […] After two generation of occupation, the precarious basis of the legality of the occupation power has been forgotten, and everyone takes the 'legality' or illegality […] seriously. So it won't hurt to have a little bit of anarchy, that shouts out: 'the emperor is naked.'
In order to comprehend Benvenishti's critique, and to better understand the role of the AATW and other anti-Zionist activists within Israeli society, some reflections about the Israeli regime and Jewish-Israeli society are called for.
Following the rich literature on the historical development and the contemporary realities of the Zionist project and the Israeli state, Zionism is understood as a settler colonial movement, and accordingly, Israel as a settler colonial state (Salamanca et al., 2012; Shafir, 1989; Shafir and Peled, 2002; Weizman, 2013) . In Israel, the (Jewish)
ethno-national ideas of a community operate within a framework of liberal democratic Israeli Jews perceive themselves as living in a liberal democracy, and that the colonial and the religious-ethnic (Jewish) components at the basis of the regime do not negate the democratic character of the state. In fact, in Israel, nationalism is perceived as an essential component of the democratic regime (Azoulay and Ophir, 2012; Ram, 2011) .
Importantly, this is also how the majority of the international community perceives it.
The Zionist principle of Israel as a 'Jewish and democratic' state lays the foundation for the definition of the polity, its public culture, policies and the scope of protection of constitutional rights (Masri, 2013) . Following the rich theoretical literature that conceptualises and problematises the concept of 'hegemony', and focuses on the delicate balance between consent and coercion in the creation of the people's 'common sense' (Anderson, 1976; Fontana, 2006; Gramsci, 1971 Gramsci, , 1988 Lears, 1985; Mouffe, 1979) , this paper treats Zionism, embodied in the idea that Israel is, and should remain, a Jewish and democratic state, as hegemonic amongst the Jewish-Israeli citizens.
Various apparatuses of the state play a fundamental role in structuring the nation as an ethnic group, as a historical narrative and political partnership. National identity and collective memory are structured and rooted in the ideological, bureaucratic and military spheres, in schools and households, in the work-place and in the army, thus becoming firmly established in the subjectivity of the people. Accordingly, the (Azoulay and Ophir, 2012) . 2 The perception of Israel as a democratic state despite its national-ethnic nature, receives further justification and legitimacy by the continuous overriding political concern with 'security'.
The employment of the term 'security' in Israel is pervasive and encompasses all spheres of life, and is being utilised at all times without the need to specify the reasons for its operations (Esmeir, 2004) . Accordingly, the Israeli Security Agency ( Shin Bet ) is entrusted with maintaining the Jewish character of the state and acting against any subversive practices that undermine this definition (Khoury and Yoez, 2007 (Pedhazur, 2003) . Security concerns thus create a strong bond between the Jewish citizens and the regime. Hence, many scholars describe Israeli society as a 'conscripted society' (for example, see Kimmerling, 2001; Ophir and Peled, 2001) . Similarly, Israel is described as a 'nation in arms'; thereby Jewish identity in Palestine was constructed mainly through the militarisation of society where the army served as an agent of development and integration (Ben-Eliezer, 1998; Kimmerling, 2001) . 'Media in arms' is a term referring to the co-option and recruitment of the Israeli media on behalf of this 'nation in arms', thus curbing any significant criticism or alternative thinking in Israeli society (Pappé, 2011) . All those examples reflect the unity of ends and means of the apparatuses of the state (and society) in the production of the Zionist common sense.
These will also become apparent in the way anti-Zionist resistance is understood and treated in Israel.
Despite the debate on the essence of Israel's democracy, scholars agree that formal democratic institutions and processes do exist, including free elections, the separation of powers and the rule of law maintained by an independent judicial system. This point is crucial for the analysis of the forms of resistance presented here, as the 
Counterhegemony and critical pedagogy
Since Zionism, as an ideology and a system of power, is considered here as hegemonic in the Israeli state, anti-Zionist resistance is synonymous with the construction of a counterhegemonic project. Antonio Gramsci (1977 Gramsci ( , 1988 understood hegemony both as a form of rule -a way in which power is organised (in which terms he referred to it as the hegemony of the bourgeoisie), and as a strategy of struggle and an aim in itself (the establishment of the hegemony of the working class). In his discussion of hegemony as a field of struggle fought in the 'redoubts of civil society', Gramsci puts emphasis on the creation of a 'collective will', constructed of an ensemble of social groups with the aim of unifying the whole society around the political struggle. In order to achieve this, the disintegration of the bases of the existing hegemony, by disarticulating the ideological bloc of the existing intellectual position, is imperative.
The precondition for this is the ability to rearticulate a new ideological system that will serve as cement for the new hegemonic bloc, incorporating national-popular ideological elements into a new hegemonic principle in a way that will represent the general interest.
Hegemony, therefore, must be understood as a process, an open-ended construction, and its forms can be partial, strong or weak, and include concealed (Chalcraft, 2007: 181) .
Building counterhegemony, following the footsteps of Gramsci is, first and foremost, an educational process in which some agents within society are taking a pivotal role. Gramsci called those agents the organic intellectuals : the organisers, educators, and moral/intellectual leaders of a given social group or class that are distinguished by their function in directing the ideas and aspirations of the class to which they organically belong, rather than by their profession; and by their ability to achieve a unity of theory and practice, thinking and feeling (Gramsci, 1988: 5-23 ).
Edward Said's treatment of what he terms the 'oppositional intellectual' follows similar lines. Said argues that the intellectual is 'someone whose place it is publicly to raise embarrassing questions, to confront orthodoxy and dogma (rather than to produce them)…' (Said, 1996: 11) . Thus, simply put, the role of the contemporary intellectual is to speak 'truth to power'. In Said, the 'organic' connection is to a community of belonging, 'the nation', rather than class as Gramsci intended, a categorisation that is useful for our purposes. The role of the intellectual here is to critique the 'common (Freire, 2005: 48) . Moreover, he insisted on the importance of critical thinking, as it 'discerns an indivisible solidarity between the world and the people and admits of no dichotomy between them -thinking which perceives reality as process, as transformation, rather than as a static entity -thinking which does not separate itself from action, but constantly immerses itself in temporality without fear of the risks involved. ' (2005: 92) .
This approach, similarly to Gramsci's, is grounded in the philosophy of praxis: one that begins with life rather than theory, and constitutes acts that shape and change reality.
Indeed, praxis is the combination of thought and action, a critical 'reflection and action upon the world in order to transform it ' (2005: 51) . Thus, it is the role of the organic intellectual to be the one who ignites, directs and disseminates the ideas that constitute a (Freire, 2005; Gramsci, 1971: 325-332 ).
Critical pedagogy is thus strictly connected to the Gramscian concept of the war of position : the long process of ideological struggle, the process of transformation, disarticulation and re-articulation of existing ideological elements through which the new hegemonic bloc is cemented (Mouffe, 1979 (Noorani, 2007) .
Here, it is about anti-Zionist resistance that pushes the Israeli state to defend its 'Jewish' character, at the expense of the 'democracy' component, thus exposing the contradiction inherent in this combination, and push the state to reveal its oppressive nature. This article presents and discusses the activities of two anti-Zionist 'groups' operating in Israel: the AATW, engaged in direct actions and the Boycott! Supporting the Palestinian Boycott, Divestments and Sanctions (BDS) Call from Within (in short: BFW).
Appearing as visionaries of a new world view which is strictly oppositional to the one the Zionist common sense dictates, I would suggest that the AATW and the BFW should be understood and conceptualised as Gramscian/Saidian organic/oppositional intellectuals, and their resistance would be treated here as a practice of Freirean critical pedagogy. These activists, mostly originating from an affluent, Ashkenazi middle-class background, are creating a praxis of struggle, and a discourse which counters the one maintained by their hegemonic social/ethnic counterparts, and thus can be categorised as 'organic'. These two groups actually intersect and overlap, while most members of the AATW are also members of the BFW group, and vice versa. Indeed, these are both sides of the same struggle -from inside, on the ground and outside -appealing to 
Anarchists against the wall
AATW is a direct action group, inspired by the South African resistance movement, that was formed in April 2003 in response to the construction of the wall in the occupied West Bank. Ever since its formation, the group has participated in hundreds of demonstrations and direct actions against the wall specifically, and the occupation generally, in the West Bank as well as within Green Line Israel.
AATW activists join the Palestinian-led struggle against the occupation and the wall, coordinated through the Palestinian villages' local popular committees. This point is crucial, as one of AATW's activists explained, since the AATW activists are 'among the group of the over-privileged in this struggle for Palestinian rights, acting against a system that has at its very core the Zionist principle of differentiation' (interview with an activist, 30 July 2012). 5 Accordingly, it is not a 'joint struggle' in the manner it is commonly described, but a Palestinian struggle which anti-Zionist Israeli (and international) activists join and lend their support to. 6 The AATW mission, as it appears on the AATW Facebook page declares that:
It is the duty of Israeli citizens to resist immoral policies and actions carried out in our name. We believe that it is possible to do more than demonstrate inside Israel The activities of the AATW in the West Bank thus aim to shift the balance of power against the occupation, and to create constant resistance to it, in a way that makes life harder for the army.
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Importantly, the resistance activities of the AATW lead to the exposure of the reality of oppression, separation and denial of rights that Palestinians suffer from to both a local and international public. This necessitates engagement in developing and maintaining relations with the media. Activists testify that this can be hard and frustrating work, but its importance is immense. The exposure in the media gives resistance coverage, and many people become aware of the realities the Palestinians are suffering from under Israeli military occupation, which are normally kept hidden by the Israeli state. While sporadic demonstrations or activities frequently go unnoticed, continuous demonstrations in a certain location tend to gain the media's attention and lead to the exposure of the whole project of the wall piece-by-piece. This message is directed also towards the outside, international media outlets that influence international public opinion. In the case of Israel, where international public opinion plays a role in the conflict, and Israel is struggling to maintain its positive image, this is an important In a similar way, activities often aim to emphasise the absurdity of the situation on the ground. For example, building an 'outpost' in the vicinity of an existing settlement, as activists together with their Palestinian counterparts have done on several occasions (to name just two of these occasions: Levy, 2013; The Social TV, 2007) , is an activity that is directed both to the international and the Israeli media, and made in order to point to the outright discriminative manner with which these issues are treated by the Israeli government and military.
The exposure of reality goes beyond an influence on public opinion, and infiltrates the legal sphere. The media coverage the struggle receives influences the parallel legal struggle that is conducted against the construction of different sections of the wall. should be understood as a highly subversive activity since it is resisting Israel's attempt to create a strict separation between the two populations. The very act of the struggle together is undermining this separation, 'you cross checkpoints and borders in order to struggle together against the separation, in this sense, it is an anti-apartheid action'
(interview with an activist, 24 December 2009). Therefore, there is a long-term educational goal here, which involves lessons about how to live together, and how to get out of the indoctrination in a way that will enable a different future for the people.
In sum, the AATW actions are meant to disrupt, to create chaos, to interfere and make the army spend its resources on dealing with the constant harassments that the demonstrations or actions are causing on the ground. Moreover, they are meant to raise awareness in the public, disrupt the daily routine, make people stop, think and realise the reality they live in. supporting an existing and ongoing struggle rather than a creation of a new front of struggle. As the same activist explains: 'Our job is, therefore, not to come up with demands, but rather use our relative power to act as enablers for the needed changebeing among the privileged, the mode of struggle is not ours to dictate, but it is certainly our duty to participate' (interview with an activist, 30 July 2012).
The role of BFW is to support the international BDS call against Israel and legitimise it, to stress that it is directed towards Israeli governmental policies and Israeli in Palestine. The main idea behind the BDS campaign is that Israelis will only be convinced to push their government to change its policies if the costs of maintaining the current situation become too high. It is an offensive-initiative act of resistance, rather than a defensive-responsive one like direct action. As Udi Aloni (2010) The BFW is therefore involved in 'counter-branding' Israel, advocacy and solidarity. 'Who Profits' aims to uncover and provide information about the economic dimension, which BFW uses in its appeals to the relevant individuals, companies or groups. The target is not the economy alone but also the cultural and academic spheres.
The actual work consists of appeals to artists who intend to come and perform in Israel,
pleading them to cancel their shows, to companies that are involved in projects in the OPT, to organisations and individuals who support the BDS, as a sign of solidarity and to fend off any accusation of anti-Semitism, and well as participating in talks in Israel and beyond, advocating the message of this strategy of resistance and its importance in the struggle for Palestinian rights.
The work of BFW is outward facing, and its activists do not engage directly with the domestic sphere. Indeed many activists admit that they lost their belief in the gaining the trust of the Palestinians, enough to be welcomed into their safe spaces, is an indication of success, 'our voices can only become relevant if we manage to achieve the latter. Otherwise, we are still the oppressors, speaking from a place of privilege. It's only when we're radical enough to step out of the binary paradigm that we can truly become part of the movement; otherwise, all we do is to perpetuate oppression' (Kilroy, 2011) . Eyal Sivan, a filmmaker and supporter of the boycott campaign explains, 'we have to give a new sense to the notion of what it means to be in a common struggle.
[…]. The official Israeli policy is about separation. We have to think, also, what it means to fight against separation' (Sivan and Hammad, 2011) . These comments help us to understand that there is another, long-term educational goal here, which involves lessons about how to live together, how to get out of the indoctrination that people are brought up with, in a way that will enable a different future in the land. Indeed, it is the praxis of struggle that educated those who struggle about alternative possibilities of include a lack of confidence in the people's ability to think, to want, and to know' (Freire, 2005: 50) . Hence, an act of true solidarity with the struggle of the oppressed necessitates a process of 'rebirth' and a constant self-examination: 'those who undergo it must take on a new form of existence; they can no longer remain as they were. ' (2005: 61) . Accordingly, the process of internal education is of outmost importance to the activists themselves.
The educational message also surfaces through the evaluation of the effects of their activity on the Zionist discourse and the way they manage to 'get under the skin' of the Israeli society. This can be done through the examination of the hegemonic backlash to their activities that serves as an indication for the efficacy of this type of resistance. The harsher the repression is, and the more severe the reactions, indicates that the state perceives these activities as potentially dangerous and harmful. It is important to remember at this point that hegemony constitutes a delicate balance between consent and coercion, with the latter to be kept under strict control and careful use, in order for it not to become direct domination that relies on force alone.
Nevertheless, the role of coercion to control those who cannot be co-opted otherwise is important, and cannot be ignored. When the balance tips to the coercive end of hegemony, it risks losing its legitimacy and justification as a 'rule by consent'. This is a process that the Israeli state undergoes. Additionally, these reactions embody a However, this is not to detract from the significance or potential of this praxis, which is itself has an internal-educational role, as was previously highlighted.
I follow here Mandy Turner's use of the decolonisation approach in the analysis of anti-Zionist Jewish-Israeli groups, as it is indeed essential to discuss, analyse and conceptualise the resistance of these individuals and groups from within Israeli society who struggle against the system of power that governs their lives and others in their name (Turner, 2015) . As Samia Mehrez explains, a complete decolonisation process is one that constitutes 'an act of confrontation with a hegemonic system of thought […] .
As such, decolonization becomes the contestation of all dominant forms and structures, whether they be linguistic, discursive, or ideological […] for both the colonized and the colonizer'. This decolonisation, for the colonisers, entails a process of liberation ' […] from imperialist, racist perceptions, representations, and institutions' (Mehrez, 1991: 258) . This is indeed a long and sometimes painful process of learning, and the praxis of struggle serves as the educative method. (Nederveen and Parekh, 1995: 3) . The decolonisation of imagination, a concept which is closely related to that of the creation of alternative hegemonic common sense, 'is closely linked to structural change, at a level at which, no matter the seeming historical or cultural continuity, new types of legitimation and therefore, 'imagination' occur' (O'Callaghan, 1995: 22) . This is a process that must begin in the minds of the few, and expand throughout society, a long and steady war of position. 12. The full version of the law in Hebrew is available at: { https://www.nevo.co.il/law_word/law14/law-2304.pdf } accessed 25 July 2015.
Notes
13. The law drew criticism from NGOs involved in the protection of civil and human rights in Israel. During the stages of the readings of the law, 53 NGOs submitted a joint petition to the Attorney General protesting what they defined as an attempt to silence criticism and legitimate protest through anti-democratic laws. In the process of its legislation, the Association for Civil Rights in Israel (ACRI) submitted a position paper to the Knesset's Committee of Constitution, Law and Justice highlighting that the boycott is a legitimate, legal and non-violent form of political activity aimed at change, protest and criticism. ACRI further stresses that, from the explanatory notes to the law, it becomes clear that it is directed towards specific boycott initiatives, those that have to do with the occupation. According to ACRI, such selectivity means posing limits on certain types of expression that the current political majority in the Knesset disapproves of, and as such it undermines Israeli democracy (see Gild Hayu and Yakir, 2010) . The law was also subject to severe international condemnation, with the editorial of The New York Times arguing on 18 July 2011, ' Israel's reputation as a vibrant democracy has been seriously tarnished by a new law intended to stifle outspoken critics of its occupation of the West Bank'. Additionally, Amnesty International's Deputy Director for the Middle East and North Africa, Philip Luther said, 'despite proponents' claims to the contrary, this law is a blatant attempt to stifle peaceful dissent and campaigning by attacking the right to freedom of expression, which all governments must uphold' ( Amnesty International, 2011).
14. As a response to reports submitted by Im Tirzu and IAM, the Minister of Education, Gideon Sa'ar promised to examine these claims that he described as of great significance. In addition, Sa'ar said he is determined to act against faculty members calling for the academic boycott of Israeli universities asserting, 'this thing is unacceptable' (see the report of Kashti, 2010) . The Knesset Education Committee conducted a discussion around the topic of 'exclusion of Zionist positions in the academia' on 2 November 2010, to which members of both Im Tirzu and the Institute were invited, together with the heads of all Israeli universities. In the discussion,
